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Abstract.
Every community has local wisdom that becomes its cultural identity. This study
analyzes ”luwangan” as the local Javanese wisdom for managing household waste.
Information, facts, and data are revealed to understand the concept of household waste
management in Javanese society. The study uses a phenomenological approach.
Javanese people, “sesepuh,” and community leaders were chosen as research
subjects, while the informants were cultural experts and Javanese language lecturers.
Observational data, interviews, and documents were compared to determine the
validity of the data. The data analysis technique used was the Colaizzi method. The
results showed that ”luwangan” is a form of local wisdom of the Javanese people for
managing household waste. Garbage is disposed of in ”luwangan” based on its type,
namely organic and inorganic waste. Organic waste is left because over time it will
decompose with the soil and fertilize it, while inorganic waste is burned because it
cannot decompose naturally. This is pro-environmental behavior. However, nowadays,
with the increase in globalization and the lack of land in the region, the waste is taken
by the garbage officers and disposed of at the final waste collection point. There has
been a shift in the meaning of ”luwangan” which affects the behavior of throwing
waste in Javanese society. Socialization and enculturation are needed to preserve the
pro-environmental behavior using ”luwangan” as a medium for managing household
waste in Javanese society.
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1. Introduction

Indonesia is a country that has 1,340 ethnic groups spread from Sabang to Merauke
[1], therefore it is rich in cultural diversity [2][3]. In addition to the many ethnic groups,
Indonesia’s cultural diversity can be seen in the many customs, languages, religions,
races, traditional houses, traditional ceremonies, traditional clothes, dances, arts, special
foods in each region, and other components [4][5].

Koentjaraningrat, an anthropologist from Indonesia, defines culture as a whole system
of ideas, actions, and human creations in the context of social life which are made
into the human property by learning. Koentjaraningrat divides culture into three forms,
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namely ideas (system of ideas), artifacts (system of artifacts), and activities (system of
activities) [6].

The form of culture as a system of ideas is very abstract, cannot be touched or
photographed, and is contained in the minds of individuals who adhere to that culture.
The form of culture as a system of ideas can only be felt in everyday life which is
manifested in the form of norms, customs, religion, and laws or laws. An example of
a form of culture as a system of abstract ideas in Javanese society is the ”ora ilok”
culture. ”Ora ilok” is a taboo assumption about something that is included in the scope
of politeness norms [7]. Examples of the implementation of ”ora ilok” culture in the daily
life of Javanese people are when eating at the door, fighting parents, ”talking anchor”
which is talking to older people without using the language of karma. In Baduy society,
for example, ”signs of the Badui base”, namely speech spoken by the Badui community
for a certain duration of time in a traditional ritual event, including proposals and farming,
which contains 7 moral values, namely (1) polite and courteous, (2) effective, (3) honest
and peaceful, (4) simple, (5) religious, (6) following the teachings of the ancestors, and
(7) admitting mistakes [8]. In the Dayak community, for example, the application of Dayak
customary law is accompanied by singer sanctions [9].

The form of culture as an artifact system is the most concrete form of culture, which
can be seen and touched directly by the five senses. The form of this culture is in the
form of physical culture which is the result of human culture in the form of a system-
level of ideas or thoughts or patterned human activities [10]. Examples are architectural
works, such as punden terraces such as the Borobudur Temple building; traditional
houses such as the Joglo house, the Stage house, the Tongkonan house, the Banjar
house, the Limasan house, the Tajug house; weapons/regional heirlooms such as “keris,

rencong, golok, celurit, kurambiak, belati, sumpit, and bambu runcing”.

The form of culture as an activity system is a patterned social activity of individuals in
a society. This system consists of human activities that interact and relate continuously
to each other. This form of culture is concrete, can be photographed, and can be seen.

One form of culture as an activity system is local wisdom. Local wisdom is a cultural
product of the past that should be continuously used as a guide for life [11]. Indonesia is
rich in various local wisdom values that have developed from generation to generation,
some of which are “Awig-Awig” in West Lombok and Bali, which are customary rules
that can be used as guidelines for acting and behaving in interacting in society and
in matters such as processing natural resources and also the environment; Indigenous
Forbidden Forests in Riau, namely local wisdom which aims to make the surrounding
community together to preserve the forest, its implementation through rules such for
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example the existence of regulations regarding the prohibition of arbitrarily cutting down
forests, if this is done, the perpetrator will be subject to a fine of as much as 100 kg
of rice or can be in the form of money in the amount of Rp. 6,000,000; Sasi in Maluku
is a custom that becomes a guideline for every member of the Maluku community in
managing the environment and is used as a guide in the use of natural resources, and
there are many other forms of local wisdom. The local wisdom has a value, namely the
value of environmental conservation which is implemented in several pro-environmental
activities.

However, with the globalization culture, several pro-environmental activities began to
fade [12], including rampant illegal logging and excessive use of natural resources as a
result of increased production units in economic activities have caused environmental
damage [13], massive penetration The global capitalist economic system that is very
expansive and exploitative of natural resources causes landslides [14], the green revolu-
tion through agricultural intensification supported by the use of modern technology and
global scenarios causing environmental degradation [15]. The community is no longer
concerned with environmental conservation in utilizing the various resources in it [16].
They are more concerned with how to get the maximum benefit from environmental
utilization activities.

The Javanese people have their way of utilizing the environment which is imple-
mented in several pro-environmental activities, including by disposing of waste in
”luwangan”. ”Luwangan” is a form of local wisdom possessed by the Javanese people
in managing household waste. Therefore, an in-depth analysis of “Luwangan”: Local
Wisdom of the Javanese Community in Household Waste Management is needed, to
identify how the form of Javanese local wisdom shows pro-environmental behavior
in household waste management and how the existence of “luwangan” during the
onslaught of currents is needed. globalization..

2. Literature Review

Culture comes from the Latin word ”colere” which means to cultivate or work, especially
cultivating rice fields. Then developed the meaning of ”culture” which means all human
efforts and actions to cultivate the land and change the soil and change nature in the
process of human life. This is supported by Taylor who states that culture is the total
complex of knowledge, belief, art, morals, law, customs, and all other capabilities and
habits acquired by a person as a member of society [17].
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In general, the core understanding of culture is 1). that the culture that exists between
human beings is very diverse, 2). that culture is acquired and passed on socially through
the learning process, 3). that culture is described from the biological, sociological, and
psychological components of human existence, 4). that culture is structured, 5). that
culture contains several aspects, 6). that culture is dynamic, and 7). that values in culture
are relative [18]. The cultural diversity in Indonesia gives birth to various local wisdom
for each region.

Local wisdom consists of two words, namely ”wisdom” (wisdom) which means ”wis-
dom” and ”local” which means ”local”. In general, it can be said that local wisdom is
local (local) ideas that are wise, full of wisdom, of good value which are embedded and
followed by community members [19]. Local wisdom can also be interpreted as local
knowledge that has been so integrated with belief systems, norms, and culture and is
expressed in traditions and myths that have been held for a long time [20].

Law No. 32 of 2009 concerning Environmental Protection andManagement mentions
local wisdom as noble values that apply in the life of the community to, among other
things, protect and manage the environment in a sustainable manner. Local wisdom is
a philosophy and view of life that is manifested in various fields of life such as in social
and economic values, architecture, health, environmental management, and many other
applications.

According to Koentjaraningrat, local wisdom can be manifested in 1) ideas, ideas,
values, norms, regulations, 2) behavior patterns, complex activities, 3) artifacts, culture,
materials, and cultural products. In addition, local wisdom can be tangible in tangi-
ble and intangible forms. Forms of local wisdom that are tangible include: textual,
buildings/architecture, and cultural/traditional heritage/artwork objects. Meanwhile, local
wisdom is intangible, for example, advice that is conveyed verbally and from generation
to generation which can be in the form of songs and chants containing traditional
teaching values. Through this intangible local wisdom, social values are conveyed from
generation to generation [21]. In local wisdom contained local cultural wisdom. Directly
or indirectly, culture influences the formation of local wisdom [22].

Local wisdom is a cultural product of the past that should be continuously used as a
guide for life. Culture or culture contains a very broad understanding and contains a very
complex understanding of the feelings of a nation which includes knowledge, belief,
art, morals, law, customs, habits, and other traits obtained from community members
[23].

One of the values of local wisdom is the value of caring for the environment which is
implemented through pro-environmental activities. The United Nations Commission
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on Sustainable Development (UN CSD) International Work Program, defines pro-
environmental behavior as the use of services and products to meet basic needs
and bring about a better quality of life by minimizing the use of natural resources and
toxic materials and emissions of waste and pollutants over the life cycle so as not to
jeopardize the needs of future generations.

The definition of environmental behavior can be seen from two perspectives, namely
impact-oriented and intent-oriented. Pro-environmental behavior in an impact-oriented
perspective is defined as the extent to which such behavior changes the availability of
materials or energy from the environment or changes the structure and dynamics of
the ecosystem or the biosphere itself, for example, logging and disposing of household
waste, which has a direct impact on environmental change. Meanwhile, in an intent-
oriented perspective, pro-environmental behavior is defined as behavior that is carried
out to change the environment.

Pro-environmental behavior can be seen in the perspective of the theory of planned
behavior (TPB). According to TPB, individual behavior is goal-directed behavior and
involves a conscious process of explaining individual behavior in specific situations.
Thus, pro-environmental behavior is determined by conscious processes that occur
in humans. The choice of individual behavior to protect the environment or not is
determined by the individual’s intentions. Humans have control to act or not to do
it [24].

This conscious process ismanifested in the form of intention, namely readiness to take
any action, in this case protecting the environment. Intention to protect the environment
or not is determined by three things, namely attitudes towards the environment, subjec-
tive norms related to the expectations of people around the importance of protecting
the environment, and perceived control to be able to protect the environment [25].

The pro-environmental behavior of society globally has shifted and even changed
due to the globalization process. Globalization refers to the concept of the integration
of human consciousness in a single word as a whole [26]. Globalization is an advanced
stage of modernization, which fundamentally remodels various aspects of life and
involves interrelated elements, and forms a new global configuration of an order [27].

3. Method

This research uses a qualitative method with a phenomenological approach, which
seeks to capture the ”luwangan” phenomenon that exists in the Pageruyung Village
community and reveal the meaning contained in it. Javanese people, “elders” and
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community leaders were chosen as research subjects, while the informants were cul-
tural experts and Javanese language lecturers. Observational data, interviews with
in-depth interviews, and FGD techniques and documents were compared to determine
the validity of the data. The data analysis technique used the Colaizzi method, with
the stages: (1) researchers collected data from interviews in the form of primary and
secondary data, (2) researchers read repeatedly the existing data transcripts so that
researchers could find the meaning of significant data and provide an underline on
the data. participant’s important statements, (3) determine the category, and (4) write a
report.

4. Results and Discussion

Pageruyung Village is one of the villages in Pageruyung District, Kendal Regency. The
Pageruyung Village area is a hilly area with gentle and steep slopes. Most of the land
is used for agricultural areas, so it can be called a peasant society. The total population
of Pageruyung Village at the end of 2020 was 2,935 people, consisting of 1,484 men
and 1,451 women. The number of family heads is 1,005 families and the number of
family members is 2,098 people. While the density reaches 1,323 people/Km2. The
population growth rate is 1.98%. The livelihood of some of the population is farming,
which is around 39.27%. Most of the people’s education level has finished elementary
school, which is around 27.77%. The income per capita of the residents of Pageruyung
Village in 2020 is Rp. 1,933,000, - close to the regional minimum wage of the Kendal
Regency Government. The social life of the community is semi-community, namely an
open agrarian society with various changes. This allows for a shift and change in values
and norms in society quickly, although there are some values and norms that are still
adhered to by the community [28].

Society is a group of individuals who live together [29][30] in a certain area [31],
have their own culture, have the same habits, traditions, attitudes, and feelings of unity
[32], and socialize to the next generation [33]. This concept applies to the people
of Pageruyung Village, Pageruyung District, Kendal Regency, Central Java Province.
The Pageruyung Village community is a group of individuals who live together in
Pageruyung Village, have Javanese culture, have the same habits, traditions, attitudes,
and feelings of unity, and socialize values, norms, habits, traditions, customs to the
next generation, including in terms of maintaining balance. environmental ecosystem
by making ”luwangan”. “Luwangan” is a place to make garbage for the people of
Pageruyung Village. Here’s a picture of the ”luwangan”:
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Figure 1: Luwangan.

Figure 1 is a picture of ”luwangan” which is a place to throw garbage in the
Pageruyung Village community. The houses inhabited by the older generation must
have a ”luwangan” as a place to dispose of garbage. ”Luwangan” is usually behind the
house. This is due to the Javanese philosophy of the view that everything bad is placed
at the back, including in this case the concept of placing a trash can. The trash can is
considered a bad place because it is a place to throw garbage, namely everything that
is no longer used by residents of the house, or remnants of objects used by residents
of the house, in the form of food scraps, plastic, paper and in other forms. In addition,
the trash can usually has an unpleasant odor, so it is not good to place it in front of the
house.

In Javanese society, not only trash cans are placed behind the house but also
”jedhing” and wells. “Jedhing” is a toilet/shower place, while a well is a completeness of
“jedhing”, namely a water source. The three places in the Pageruyung Village community
are also in the area behind the house.

”Luwangan” in the Pageruyung Village community is usually made two side by side.
”Luwangan” is used to dispose of household waste in the form of food scraps. The
types of food waste are vegetables, fruits, and other types of food that are perishable
and can be decomposed by soil-decomposing bacteria, not causing pollution to the
soil. This type of waste in modern society is referred to as organic waste [34]. The
second “Luwangan” is used to dispose of plastic waste, stereo form, and other types
of waste that are not perishable and cannot be decomposed by soil-decomposing
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bacteria. Modern society refers to it as inorganic waste [35]. Inorganic waste will be
burned once a week. Here is a picture of the two ”luwangan”:

Figure 2: “Luwangan” organic dan anorganik.

The making of ”luwangan” at first did not number two but only one. This is due to
the times, where there is a change in the type of food consumed by the community.
In the past, people’s food consisted of vegetables and fruit and the goods used were
environmentally friendly so that households did not produce plastic waste, stereo forms
that cannot rot and cannot be decomposed. ”Luwangan” organic will be left because it
will become compost. This is different from the current household waste which is mostly
in the form of plastic and stereo form because the goods used are made from these
two objects which can cause pollutants to the soil.

”Luwangan” was created as an implementation of the Javanese philosophy of
”Hamemayu Hayuning Bawana”, namely that people must behave and behave that
always prioritizes harmony, harmony, harmony and balance in the relationship between
humans and nature, humans and humans and humans and Allah SWT in carrying out
life and life so that the state becomes ”long, arbor, gemah ripah loh jinawi, karta tur
raharja” (sturdy and authoritative, wide-open seas and mountains, bustling ports and
trade, cheap food and clothing, fertile and prosperous, orderly, safe, peaceful, peaceful,
far from crime)”[36] [37].

Javanese society prioritizes harmony, harmony, and balance, including with the natu-
ral surroundings. “Luwangan” is one way for the Javanese people to maintain harmony,
harmony, and balance, including with the surrounding nature, by not littering and not
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causing soil pollutants so as not to damage nature. According to Koentjaraningrat this
is included as a form of local wisdom of the Javanese community. The local wisdom of
”luwangan” was formed from the habits of the people of Pageruyung Village in ancient
times who got used to managing household waste as an actualization of one of the life
philosophies of the people. This habit is passed down from generation to generation
to their children and grandchildren.

The habit of throwing garbage in organic and inorganic ”luwangan” according to
the definition of environmental behavior is seen as an intent-oriented perspective of
pro-environmental behavior, namely as behavior carried out to change the environ-
ment, namely turning household waste into compost and turning pollutants into clean.
According to the perspective of the theory of planned behavior, the behavior of throwing
garbage in ”luwangan” is individual behavior that is directed by goals and involves
a conscious process in explaining individual behavior in specific situations, namely
preserving the environment. This behavior is formed because of a conscious process
that occurs within the Pageruyung Village community. The choice of individual behavior
to dispose of garbage in ”luwangan” as a form of protecting the environment or not
is determined by the individual’s intentions because humans have control to take any
action or not to do it.

In this era of globalization, there is a shift in the behavior of throwing garbage in the
”luwangan”. The people of Pageruyung Village, especially the younger generation, no
longer throw garbage in ”luwangan”. This is because of the concept of a minimalist
residence. Most of the land occupied is limited, small in size, so there is no place to
make a “luwangan”. Household waste is collected in plastic bags and then it will be
picked up by garbage officers who go from house to house every 3 days. This method
is considered more practical and easier to do. In this case, globalization has changed
the order of the Pageruyung Village community in realizing pro-environmental behavior
as an effort to preserve the natural environment while at the same time changing the
actualization of the Javanese philosophy of ”Hamemayu Hayuning Bawana”.

5. Conclusion

Every community has its way of managing household waste. In Javanese society, house-
hold wastemanagement is done by throwing garbage in the ”luwangan” which is placed
behind the house. This is related to the actualization of Javanese philosophy which is
owned by the Javanese people in maintaining harmony, harmony, harmony, and balance
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in the relationship between humans and nature. The behavior of throwing garbage in
”luwangan” includes pro-environmental behavior in an intent-oriented perspective.
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